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Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP III. 

He assureth them of the certainty of Christ's coming to judgment, against those scorners who dispute it; warning them, from the long patience of God, to hasten their repentance: he describeth also the manner how the world shall be destroyed; exhorting them, from the expectation thereof, to all holiness of life; and again, to think the patience of God as tending to their salvation, as Paul wrote to them in his epistles. 

Anno Domini 67. 

THE apostle informed the brethren, that his design in writing both his epistles, was to bring to their remembrance the doctrines and precepts delivered by the prophets and apostles; because it was the most effectual method of preserving them from being seduced by false teachers, 2 Peter 3:1.—Wherefore, as one of the greatest of these men's errors, was their denying the coming of Christ to judge the world and destroy this mundane system, he desired the brethren to recollect, what the holy prophets anciently had spoken, together with the commandments of the apostles of Christ to their disciples, to prepare for and expect these events, 2 Peter 3:2.—But, lest they might think that Christ was to come to judgment immediately, he told them that in the last days, even before the destruction of the Jewish state (see the notes), scoffers would arise, avowed infidels, 2 Peter 3:3.—who, because Christ's coming was so long delayed, would ridicule the promise of his coming as a mere fable, and from the permanency of the mundane system without any alteration since the beginning, would argue that there is no probability of its being ever destroyed, 2 Peter 3:4.—But to show the fallacy of these reasonings, the apostle observed, that such atheistical persons are wilfully ignorant of Moses's doctrine, that by the almighty and efficacious word of God, the heavens, or firmament, were produced of old, and the earth also subsisting from the water, with which the mass of it was at first covered; till, by the Divine command, it emerged from it, and the liquid element flowed to its appointed channel: and that God ordained that the earth should be nourished and supported by water, which is the life of the vegetable creation, 2 Peter 3:5.—and that the destruction of the old world was accomplished by the same word of God, through his overflowing it with water, 2 Peter 3:6.—Wherefore the world having been once destroyed as well as made by the word of God, there is a possibility that it may be destroyed by him a second time. This conclusion following clearly from the Mosaic history, the apostle did not think it necessary to mention it. But to shew the certainty of the destruction of the mundane system, he assured the brethren and all mankind, that the world is no more to be destroyed by water, but by fire; being defended from deluges, and kept safely to be destroyed by fire at the day of judgment, 2 Peter 3:7.—This argument, being founded on experience, was unanswerable. 

The apostle, it seems, foresaw that on account of the day of judgment's being so long delayed, the scoffers would charge Christ with want of faithfulness, or want of power, to perform his promise. He therefore assured the brethren that God's purposes are not affected by any duration whatever. One day is with the Lord as a thousand years, and a thousand years as one day. His purposes are accomplished with as much certainty, however long delayed, as if they had been executed the very day they were declared, 2 Peter 3:8.—Further, he assured them that Christ does not delay his coming, either because he has forgotten his promise, or because he wants power to do what he hath promised, but with a view to afford sinners space for repentance, 2 Peter 3:9.—That his coming will be sudden and unexpected, and occasion inexpressible terror to infidels and all impenitent sinners: that the heavens and the earth, and all the works of God and man upon the earth, shall be utterly burnt up, 2 Peter 3:10.—And that, knowing these things, believers ought always to live in a godly manner, 2 Peter 3:11 looking for, and earnestly desiring, the coming of the day of the Lord, in which the heavens being set on fire, &c. 2 Peter 3:12.—But though the world is thus to be burnt, the apostle declared, that he, with all the godly, according to God's promise, expected a new heaven and a new earth, in which the righteous are to dwell, 2 Peter 3:13.—Wherefore he exhorted the faithful, in the expectation of an abode in that happy country, to endeavour earnestly to be found blameless by Christ at his coming, 2 Peter 3:14. 

In the remaining part of the chapter, St. Peter informed the brethren, that some of the teachers built their false doctrine on certain passages of his brother Paul's epistles, which they wrested, as they also did the other scriptures, to their own destruction, 2 Peter 3:15-16.—He desired them therefore to be on their guard, that they might not be carried away by the error of these lawless persons, 2 Peter 3:17.—and exhorted them to grow in grace, and in the knowledge of our Lord Jesus Christ, to whom he addressed a doxology; and so concluded his letter, 2 Peter 3:18. 

01 Chapter 1 

Verse 1
2 Peter 1:1. Through the righteousness of God, and our Saviour Jesus Christ— Through the righteousness of our God and Saviour Jesus Christ—through which, sinful as we are, if we believe, we obtain acceptance with the Father—even through that atonement which our Divine Redeemer has made for the justification of all that yield to be saved by grace. The order of the original words justifies the translation which I have given above. It is observable, that the order in the next verse is different, and determines it to the translation there used. 

Verse 2
2 Peter 1:2. Through the knowledge of God— By the acknowledgment of God. Doddridge. The word Επιγνωσις, doubtless, sometimes signifies acknowledgment; but as it signifies knowledge in the next verse, and in many other texts of the New Testament, it seems most proper so to understand it here. 

Verse 3
2 Peter 1:3. According as his divine power— Some would read this verse in a parenthesis, as an incidental thought, and so connect the 2nd and 4th verses. Others would connect this with the foregoing verse;—Grace and peace be multiplied unto you, in or by the knowledge of God, and of Jesus our Lord; according as his divine power hath bestowed upon us all things pertaining, &c. But the salutation being finished in the foregoing verse, the epistle seems to begin here, and the connection to be continued from this to 2 Peter 1:5. &c. For there is no reddition till you come to the beginning of 2 Peter 1:5. "His divine power having given us all things pertaining to life and godliness, do you therefore, giving all diligence to this very thing, add to your faith virtue." Life and godliness are by an usual figure put for a godly life. God had given them all things pertaining to a godly life: it was not owing to any merit in them, but partly to divine grace: it was the gift of God. Whitby supposes the words to be an hendyades, and understands them of "a glorious and powerful effusion of the Spirit." 

Verse 4
2 Peter 1:4. Whereby— By means of which; namely, of the illustrious seal of the Spirit set to the declaration of the gospel. By partaking of the divine nature, we are to understand a participation of the divine holiness; or a being holy, as the Lord our God is holy; enjoying such communion with God in his holiness, as, on account of its resemblance of him, derivation from him, tendency towards him, and complacency in him, may be called a divine nature. Thus it will connect with what follows: "That you might be holy as God is holy, having escaped the corruption that is in the world, through lust; that is having renounced, and fled away, with vigour and abhorrence, from all the corrupt principles and practices, which spread and prevail amongthe men of this world, through the power of their depraved inclinations and inordinate affections to carnal things." 

Verse 5
2 Peter 1:5. And, beside this,— And for this purpose. The apostle's meaning, says Dr. Heylin, in brief is this:—"Whereas God, by giving you the knowledge of Jesus Christ, has given you the means whereby to acquire all the virtues, you must correspond on your part by exerting your utmost endeavours," &c. Faith is the foundation of all religion, and therefore deservedly mentioned first. The word ' Αρετη here translated virtue, is variously interpreted. In some Greek authors, and more especially among the poets, it signifies fortitude, and is often used for military courage; but in prose authors, and particularly among the philosophers, the word signifies virtue, that is, a right moral conduct. As our apostle wrote in a popular stile, in prose, and as a divine moralist, several have been for interpreting the word ' Αρετη here, of virtue in general, or of a wise and Christian conduct; and some have thought that he mentions the first three general duties, of faith, virtue, and knowledge, and afterwards enumeratessuchparticularvirtuesasweremost important in themselves, or nor suited to the state of the persons to whom he was writing. But the apostle seems to have designed an enumeration of several particular virtues; and therefore, as the word ' Αρετη sometimes signifies fortitude, one would so understand it in this verse. In all times and places, persons who would do their duty, have need of fortitude to encounter a variety of difficulties and discouragements: and as it was now a time of persecution, the Christians, to whom St. Peter wrote, had great occasion to add to their faith in the Christian religion,fortitude in the profession of it, that they might not betray the truth, either in their words or actions, but bravely suffer all manner of evils for the sake of Christ, if called thereto. By the word γνωσις, rendered knowledge, the best commentators understand prudence. See 1 Peter 3:7. Prudence was proper to go along with fortitude, in order to prevent its degenerating into rashness and folly. Heylin renders it discretion. See Ephesians 5:15-16; Ephesians 6:10. &c. Colossians 4:5 and Parkhurst on the word ' Αρετη . 

Verse 6
2 Peter 1:6. Temperance— The word εγκρατεια sometimes signifies abstinence from some particular vice, and is used more especially for continence or chastity: but it commonlysignifies abstinence or moderation as to the pleasures and possessions of this life in general; and as there is no restriction of the word in this sense, we may understand it in its most extensive signification. Temperance and prudence are very fit to go hand in hand: the intemperate are commonly, if not always, imprudent. The word ' Υπομονη, which we render patience, signifies bearing the assaults of any evil, more especially of an enemy. In the New Testament it implies a meek and composed enduring of evil, in dependance upon God, and resignation to his will. Ευσεβειαν, godliness, when it is joined with other religious virtues, commonly means a reverence of God, or a fear mixed with love. So it is used 1 Timothy 6:11 and so it signifies here. This reverence for God is to be manifested and supported by frequent worshipping of him, and such worship produces submission and obedience. Godliness differs from superstition, just as a rational and divine love of a Being of the most perfect moral character, and a fear of offending the most wise and amiable Governor of the world, and most gracious Saviour of mankind, differs from that groundless fear, which arises from supposing that a capricious or weak, a tyrannical or malevolent Being governs the universe; an opinion which leads men to do the most ridiculous things to obtain his favour. Godliness implies our duty more immediately towards God, as temperance and patience denote our duty towards ourselves, and love and charity our duty towards other men. As to the two virtues which are here to join hand in hand, no two things could suit better; for nothing promotes patience under the evils of life, like godliness, or a frequent spiritual worshipping of God, and a steady conviction that perfect wisdom governs the world. See the next note. 

Verse 7
2 Peter 1:7. And to godliness brotherly-kindness— Or the love of the Christian brotherhood, which is often and earnestly recommended. See 1 Peter 1:22. The connection between these two virtues is inseparable, (comp. 1 John 3:17; 1 John 4:20-21.) and indeed what can be more properly connected with the love of God, than the love of real Christians, who are formed after the image of that God who made them? He adds, And to the love of Christians,—the love of all mankind. Our first or superlative love is due to God, as the most holy, most amiable, and most beneficent Being. In the next place, we are to love real Christians, as being the most like to God. But there is also a degree of love due to all mankind, as descending all of them from one common Father: having the same human nature, being liable to the same wants and infirmities, and born for the common good. How well may these two virtues go hand in hand, or what more proper to add to the love of the Christian brethren, than the love of all mankind! The apostle begun with faith, as the foundation of all these virtues; and he ends with love, or benevolence, which is the crown or perfection of all. Brekel has attempted to shew, that here is one continued allusion to military affairs: if that be so, we may then consider the apostle as exhorting them, to their faith, or oath of fidelity, to add courage, to courage prudence, and to prudence temperance; that, being continent, sober, and vigilant, they might be always upon their guard against the enemy. To temperance they were to add patience, so as to endure hardship, like good soldiers of Jesus Christ, cheerfully sustaining all the difficulties and fatigues even of a long campaign in this glorious spiritual warfare. Sustine and abstine, "endure and abstain," were the two words under which the ancient philosophers used to comprize all moral virtue. The faithful soldier of Jesus Christ will endure every evil, and every ignominy, rather than betray the truth, act contrary to his conscience, or give up his hope in God his Saviour. 

Verse 8
2 Peter 1:8. For if these things be in you, and abound, &c.— For your knowledge of our Lord Jesus Christ will not be barren and fruitless, if these virtues take place and improve in you. Heylin. The words make you—neither barren nor fruitless, are, by a meiosis, put for will make you very diligent and fruitful. One grand end of our Christian knowledge andtruth is, that we may be diligent and fruitful, in works of holiness and righteousness. Titus 3:8; Titus 3:14. 

Verse 9
2 Peter 1:9. And cannot see afar off,— The word ΄υωπαζων signifies literally winking, or closing the eyes against the light. The apostle having represented the professed Christian, who is destitute of the graces and virtues of the Christian life, as blind, immediately informs us what sort of blindness that is, and intimates that it is a voluntary blindness. He does not see his way, because he voluntarily shuts his eyes against the light. The Christian religion does so often and so clearly represent the absolute necessity of a holy life unto all that would be saved, and the light of the Holy Spirit is so far given or offered to every man, that whoever can read the scriptures, and does not perceive the nature of the gospel so far, as to press after acceptance with God through Jesus Christ his Son, and holiness of heart and life in consequence thereof, is indeed blind, but wilfully so: blinded by criminal prejudice, by lust, passion, or a love of vice. They must be wilfully blind, who see not that Christianity requires a holy life as necessary to eternal salvation. 

Verse 10-11
2 Peter 1:10-11. Wherefore the rather, &c.— The connection seems to be this: "As he who is destitute of the graces and virtues of the Christian life, is voluntarily blind; therefore, my Christian brethren, do you give the more diligence to make your calling and election firm and steadfast, by the exercise and practice of those graces and virtues which I have already enumerated: for, if youperform these things—if you live in the exercise of these graces and virtues, you shall never stumble like the blind man mentioned 2 Peter 1:9 but your way shall be made plain, and a wide, smooth, and easy entrance granted you into the everlasting kingdom of our Lord and Saviour Jesus Christ." Those Jews and Gentiles to whom the gospel was preached, were called to come and embrace it; just as all the Roman citizens were called together when it was proposed to levy an army. Then all who were capable of bearing arms were by a public summons called to the standard, and obliged thereupon to appear. Those Jews or Gentiles who under the blessing of God came with well disposed minds, and embraced the gospel, were chosen out from among the rest; and baptism was like the sacramental ormilitaryoathoffidelity;wherebythey obliged themselves to be faithful soldiers under Jesus Christ, the great Captain of their salvation. As they were not in this sense chosen till after they were called, and had embraced that call, it is evident that this text can have no reference to any decrees of God made from all eternity, concerning those particular persons to whom St. Peter is here writing. It is moreover to be observed, that they were not so called or elected; but that if they did not exercise and perform the graces and virtues here recommended, they would stumble and even fall both from their calling and election, or from the happy consequences of both; and if they had so fallen, the fault would have been their own, and not owing to God, nor to any thing in his decrees. Faith was the condition on which they were called into the Christian church, and elected to be of the number of God's people here upon earth. And they were so called and elected, with a view to their obtaining everlasting salvation: for, as Christians, they had all things pertaining to a godly life, and the best advantages for preparing for everlasting life: but the bestowing that life, even upon such as are called and elected, is suspended, upon the condition that they, according to the measure of grace given them, and the opportunities afforded them, do internally and externally exercise these graces and virtues. Otherwise, both their callingand election will prove in vain, and they will finally miss ofa happy immortality. See on 2 Peter 1:7. 

Verse 12
2 Peter 1:12. Wherefore— That is, "Because in this way alone you can have an admittance into Christ's everlasting kingdom." I will not be negligent, by a common figure signifies, "I will make use of the greatest care and diligence." The present truth was, that the practice of the Christian graces and virtues was necessary to make their calling and election firm. They might indeed have said, "We know these things already." St. Peter, therefore, anticipates such an objection, answering it solidly, and by a beautiful gradation declaring that truths, known and firmly believed, should be often called to remembrance, in order to have their proper influences; and that therefore he would put them in remembrance of these things; that he would do it, not once, but always; and that not only during his life, but likewise after his decease; that is, by leaving those two epistles behind him, as their constant monitors. The teachers of the gospel, after St. Peter's example, should often repeat important truths, though well known and firmly believed; that the people may have them continually in remembrance. 

Verse 13
2 Peter 1:13. Yea, I think it meet— St. Peter accounted it δικαιον, meet, that is, becoming his character and office, as one of the apostles of our Lord Jesus Christ, and proper for them, as professed Christians in such a situation. With great propriety and beauty, he calls his own body a tabernacle: it was not like a house, a firm fixed building, likely to stand for some ages; but a structure comparatively light and weak, and which was shortly to be taken down: like the travelling tents of the wild Arabs, easily set up and easily removed. St. Peter was then in his tabernacle; but he was going to remove; however, as long as he continued in it, he thought it proper to stir up, or rouse his converts; ( διεγειρειν .) Christians should be continually excited to look forward to Christ's second coming, and to press on in all Christian experience and holyduties,bywayofpreparation for that day; since, without being frequently put in remembrance, many are apt to be drowsy, or not duly attentive to such important truths. See ch. 2 Peter 3:1. 

Verse 14
2 Peter 1:14. Knowing that shortly I must put off, &c.— Knowing that the laying aside of this my tabernacle approacheth swiftly, in the manner that the Lord Jesus Christ hath made known unto me. Our Lord not only told St. Peter that he was to die a violent death, but also the manner of it: John 21:18-19. It is inquired, "How did St. Peter know that he was to die shortly?" Now it is generally agreed, that our Lord, in the place above quoted, foretold him that he was to die a violent death; but because there is no express mention of the exact time, some of the ancients say that St. Peter had about this period a vision, declaring to him that the time was now approaching. Others think that our Lord limited the time so far, as that it was to happen before the destruction of Jerusalem; though St. John was to survive that desolation. St. Peter, therefore, hearing, where he now was, of the calamities coming upon the Jewish nation, and learning from those signs and forerunners, that the destruction of that nation was at hand; he from thence concluded, that the time of his own martyrdom must be very speedily. This may be said with certainty,—that the Lord Jesus had told him that he should die a martyr in his old age; and his being now grown old, might help to determine the time of his martyrdom. But I have no doubt that all these evidences were also accompanied with immediate divine intimations. St. Peter wrote by the infallible inspiration of the Holy Spirit of God. 

Verse 15
2 Peter 1:15. To have these things always in remembrance.— The things which they were to have always in remembrance, were, the necessity of experiencing and practising the graces and virtues of the Christian life, mentioned 2 Peter 1:5. &c. and that if they did so, they should have an abundant entrance into Christ's everlasting kingdom of happiness. More important truths they could not remember; these things St. Peter had preached during his life; and he wrote these two epistles, that the Christians might remember them when he was dead. He thought writing much preferable to oral tradition, for preserving the exact knowledge and remembrance of truths of the last consequence:—and he judged well; for what have we certain from oral tradition? whereas these two epistles of St. Peter's have already continued above 1700 years, and are as able to put us in remembrance of these things, as they were the Christians at that age when they were written, and of all ages since. The note of the Rhemish annotators upon this verse is most curious; for they fancy that St. Peter had intimated to the Christians, "That his care over them should not cease by death; but that by his intercession before God,after his departure, he would do the same thing for them that he had done before in his life by teaching and preaching." Surely it is a sign of a desperate cause, and that men are put to the most wretched shifts to maintain a party or faction, when they make use of such despicable proofs! "I was of opinion, says Dr. Heylin, that probably St. Peter fulfilled this promise, not only by leaving these epistles behind him, but by leaving also some directions with St. Jude, who, in his epistle to the same persons, repeats many things from this, with such a sameness, as I thought difficult to be accounted for any other way, till I saw a more satisfactory solution of the difficulty, in that admirable performance, 'The Use and Intent of Prophesy;' where, in the first dissertation, it is shewn, from some passages quoted from the Apostolical constitutions, that it is highly reasonable to suppose, that the apostles had a meeting upon the extraordinary case of the new false teachers; and that they gave jointly, by common consent and deliberation, precepts proper to the occasion, to be communicated to all churches by their respective apostles and bishops; that accordingly many circular letters were sent for that purpose; and that the second epistle of St. Peter, and St. Jude's epistle, seem to be of this sort, &c." 

Verse 16
2 Peter 1:16. Cunningly-devised fables,— Sophistical fables. Benson. For there was nothing fabulous, or artfully invented, in the information that we gave you, of the powerful advent of our Lord Jesus Christ; but we ourselves were eye-witnesses of his majesty. Heylin. This epistle of St. Peter was written to support and maintain the hopes and expectations which he had raised by the first; wherein much weight is laid on the expectation of Christ's coming in all his power and glory. 

It is very probable, that the distressed Christians conceived at first great hopes from these assurances given them by the apostle; and expected, as it is natural for men in affliction, that every day would bring them deliverance: but when one year after another passed, and no deliverance came; when the scorners began to ridicule their hopes, and asked in mockery, Where is the promise of his coming? (ch. 2 Peter 3:3-4.) the hearts of many grew sick; and their hopes, deferred, instead of being any comfort or support to them, became an additional grief, lest they had believed in vain. Many of them, worn out with distress and persecution, began to give way, and willingly listened to the corrupt teachers, who instructed them to keep fair with the world, and to keep their faith to themselves; by means of which wicked doctrine, they were led away, fell from their steadfastness, and denied the Lord who bought them. 

Verse 19
2 Peter 1:19. We have also a more sure word of prophesy;— It would swell this note into a very considerable treatise, if we were to give the numerous interpretations and different opinions on this much-controverted passage. We shall therefore content ourselves with three solutions; referring those who desire to enter more deeply into the subject, to the larger discussions of Sherlock, &c. I. By the word of prophesy, says Benson, I understand the same thing with what is called, 2 Peter 1:20, a prophesy of scripture; that is, those predictions, whether in the Old Testament or New, in which was foretold the power of Christ, and especially his second and glorious appearance; and I apprehend with OEcumenius, that St. Peter first mentions Christ's transfiguration, as an emblem of his coming in power and glory, and then says, Hereby we have the word of prophesy rendered more firm; or in other words, "The prophesy of Christ's coming in power and glory, is confirmed by his transfiguration, and the voice from heaven in his favour." Accordingly, the Vulgate hath rendered the passage, And we have the prophetical word more sure. Now, according to this interpretation, here is no such thing intimated, as that prophesy is a stronger argument than miracles (according to the assertion of a writer, who has taken great pains to shew the absurdity of that argument.) Here is no preference of the one to the other, nor any comparison between them, but a very reasonable assertion; namely, that the one is confirmed by the other. II. Mr. Markland, as we learn from Bowyer's Conjectures, would at the end of the former verse place only a colon: that the beginning of this verse may connect with it, and so lead to the true and obvious sense of a passage which of late (says he,) has exercised in vain the pens of many learned writers: namely, This voice saying, This is my beloved Son, in whom I am well pleased, (taken from Isaiah 42:1.) we heard in the mount: and we have by that means prophesy, or the words of the prophet; more fully confirmed. Which words, how clear soever a prediction of Christ, were more determinately declared so, when we heard them applied to him by a voice from heaven. The expression in both parts of the sentence is confirmed by the best writers; and the passage of Isaiah is referred to in the margin of some Bibles on Matthew 3:17; Matthew 17:5 where the same words occur. But the reference being omitted here, the sense has been overlooked. III. Some, says Dr. Doddridge, are of opinion, that the apostle intended no comparison in this place; but that the comparative is used for the positive, or superlative, as is frequent in the New Testament; so that it only signifies a very sure prophetical word. As I must confess myself, says Parkhurst, to be, after attentive consideration, most inclined to this interpretation, I shall beg leave to support it by the remarks of Wolfius: "For my part, observes that learned writer, I am best pleased with those, who think that the word of the prophets, that is, of the writers of the Old Testament, (comp. 2 Peter 1:20-21.) is here called firm, or very firm, without respect to that divine voice mentioned 2 Peter 1:17-18." For St. Peter in this passage is displaying the supports of the apostles in preaching of Christ as our Lord: these supports or arguments are three. The first is, that they saw the majesty of Christ; the second, that they heard the divine testimony from heaven; the third, that they read the prophetic predictions concerning him; predictions above all exception, and of the firmest or surest kind. That the apostle is heaping up arguments of the same sort, is evident from the expression, Και εχομεν, we have also or moreover: but if he had designed to call this last more firm, in respect to the voice of God which they had heard, he would, I believe, have written εχομεν δε . The apostle does not advance these things, that they to whom he was writing might understand on what proofs or supports they themselves ought to rest; but he is recounting by what arguments the apostles were convinced of the truth of their own preaching; and on this footing the divine voice heard from heaven certainly had the same credit with themselves as the predictions of the prophets: and that the apostle is here speaking of himself and the rest of the apostles, appears also from hence, that at the end of this verse he turns his discourse to those to whom he was writing; To which [word of prophesy] ye do well to attend, as unto a light, &c. Bishop Chandler supposes, that prophesy is called a light shining in a dark place, because it grows gradually brighter as it approaches nearer and nearer to its accomplishment. To the word of prophesy, and especially to the predictions concerning Christ's second coming, they were all to attend. Even common Christians were to read the scripture, and it would be as a lamp to them shiningin a dark place. The light of revelation, even the marvellous light of the gospel, is no more than a lamp or candle in the night, compared with that brightness ushered in by the dawn of the day, or the rising of the sun in all its splendor. We are therefore to attend to the scriptures only till the day dawn, and the sun arise in our own hearts; that is, till the morning of the great day dawn, and Jesus Christ, the Day-star, or the Sun of righteousness, shall arise in all his glory, and give us perfect light, and perfect knowledge. See 1 Corinthians 13:9; 1 Corinthians 13:13. 

Verse 20
2 Peter 1:20. Knowing this first,— The apostle here assigns an important reason why they were to attend to the word of prophesy as long as they lived; namely, because it was not of human device, but of divine original. Dr. Mill has in few words given the sense of this place: "In writing this, the prophet did not interpret or explain his own mind, but the mind and will of the Holy Spirit with which he was inspired." This interpretation is agreeable to the usual sense of the word επιλυσις, and is greatly confirmed by the next verse; where it is said, that holy men of God (prophets or men inspired by him,) spake as they were moved by the Holy Ghost. 

Inferences.—It is honour enough for gospel-ministers to be, what the apostles counted themselves, the servants of Jesus Christ; and they, who are truly such, cannot but heartily wish, that grace and peace, inclusive of every blessing, may be multiplied to all that have obtained like precious faith with themselves, through the infinite merit of the righteousness of God their Saviour, and through the knowledge of him who has called them by the gospel to a glorious inheritance, and to a free and holy profession of their faith and hope, till, if faithful, they enter with triumph into his everlasting kingdom. How precious are the promises, by which believers are made partakers of a divine nature, in a holy conformity to God, and departure from all the wickedness of this world, which proceeds from the corruption of men's own hearts! But O, of how great concern is it, to give all diligence, by divine assistance, to add to our faith every Christian grace and lively exercise of it! This will make and prove us to be active believers, whose knowledge of our Lord and Saviour is not a lifeless notion, but will produce substantial and assuring evidences of the divine grace from whence it flows, and will, if persevered in, be the infallible means of preserving us from apostacy and falling short of heaven. But he who is destitute of these things, apostatizing from his God, is wandering in the dark, and has forgotten that he was purged from his old sins. What need therefore have believers themselves of being often put in mind of these important things, though they already know them! And what care should Christ's ministering servants take to repeat them on all occasions, that their dear flocks may remember and practise them when they are dead, and gone to heaven; especially considering, that their souls must soon depart from their bodies, which are the frail tabernacles of their present abode! And with what confidence may they recommend and inculcate such things as are founded on the testimony of God himself by his apostles and holy prophets, relating to Christ, whom he declared, with an audible voice from the excellent glory on the mount, to be his beloved Son, in whom he is well pleased; and relating to the divine majesty and power with which he will gloriously appear at his coming to judge the world! These are not cunningly-devised fables, but unquestionable truths, as contained in the infallible word of God, which was written not according to the private will and fancy of men, but by the inspiration of his Spirit; and ought to be attended to as a light, which he has given us to guide us through all our darkness in this world, till, by the rising of the Sun of righteousness upon our souls, we arrive at the unclouded light and glory of the world to come, O may the blessed Author of the holy scriptures lead us into the knowledge of his mind and will in them, and make us wise to our own salvation! 

REFLECTIONS.—1st, The apostle, being about to finish his glorious course, addresses his last epistle to his Hebrew brethren, as well as to those Gentile Christians who were among them. We have, 

1. The writer: Simon Peter, a servant and an apostle of Jesus Christ. In the dignity to which he was advanced, he did not forget, that his office was not so much to rule, as to serve the meanest member of Christ's church. 

2. The persons to whom the epistle is addressed,—to them that have obtained like precious faith with us, and feel themselves interested in the same glorious salvation, through the righteousness of God, or of our God and Saviour Jesus Christ,—his righteous obedience unto the death of the cross, which is the sole meritorious cause of every blessing that we can receive, in time or eternity. Note; Divine faith may well be called precious, seeing that the effects of it are so unspeakably glorious. 

3. His apostolical benediction, Grace and peace, with all the blessings of the everlasting gospel, be multiplied unto you, in more abundant manifestations and deeper inward experience of them, through the knowledge of God, as your covenant and reconciled God, and of Jesus our Lord, in all the blessed offices and relations which he bears toward his faithful people. 

4. The ground on which he built his confidence that his prayers for them would be heard and answered. According as his divine power hath given unto us freely all things that pertain unto life and godliness, bestowing every blessing and means of grace which can conduce to the furtherance of the divine life in our souls, through the knowledge of him that hath called us to glory and virtue; our acquaintance with Jesus, and acknowledgment of him as the only Saviour of souls, being sufficient, if duly improved, to engage us in the pursuit of glory as our end, and with fortitude unshaken to walk in all his holy ways. Whereby, even through the grace of these Divine Persons, and especially by the seal of the Holy Spirit, are given unto us exceeding great and precious promises, above all our conceptions, as well as all our deserts; that by these ye might be partakers of the divine nature, by the gospel word, and the great and precious promises therein revealed; wherein beholding as in a glass the glory of God in the face of Jesus Christ, you are transformed into the same image, formed anew after the divine likeness in righteousness and true holiness; having escaped the corruption that is in the world through lust, flying from out of the world which lieth in wickedness, as from a city infected with the plague, and renouncing all the corrupt principles and practices, which, through the carnal concupiscence that reigns in every unrenewed heart, defiled in time past your whole body, soul, and spirit. Note; (1.) All that is good in us, comes from the divine power and grace. (2.) The knowledge of God, as he is revealed to us in the gospel of his dear Son, is the grand means of engaging our hearts towards him. (3.) Exceeding great indeed and precious are those promises, that reach to the deeper state of human guilt and misery, and extend to an eternity of glory in the highest, in behalf of all the faithful. (4.) They who, by the transforming vision of God in the gospel, are truly made partakers of the divine nature, will shew it by their deadness to the world, and the subdual of every sensual appetite. 

2nd, Because they had already received so much from God, they were bound to make their profiting appear. We have, 

1. A golden chain of graces, which we are called to put on. And beside this, or for this cause, seeing that you are partakers of the divine nature, giving all diligence to increase with the increase of God, add to your faith virtue, courage, and boldness in the profession of the gospel; and to virtue knowledge, prudently considering the company, place, and time, when your courage in vindicating the cause of Christ may be most successfully exerted; and to knowledge temperance, keeping your passions and appetites under strict government, and using all the creatures with a holy moderation; and to temperance patience under every provocation, bearing with the injuries, reproaches, and perverseness of others, and meekly submissive under every affliction; and to patience godliness, exercising yourselves in every act of devotion and means of grace, from a principle of love to God, and desire of nearer communion with him; and to godliness brotherly kindness, feeling the tenderest sympathy and compassion towards your fellow-Christians, and ready to every good word and work that may be helpful to them; and to brotherly kindness charity, having your hearts enlarged to all mankind, with universal benevolence to every human creature, and a desire to promote their temporal, spiritual, and eternal welfare, not excluding even your greatest and most inveterate enemies. 

2. These graces will adorn our profession, as the want of them must necessarily prove us destitute of true Christianity. For if these things be in you and abound, in lively exercise, they make you that ye shall neither be barren nor unfruitful in the knowledge of our Lord Jesus Christ; but as trees of righteousness, the planting of the Lord, you will be full of life, sap, and fruitfulness, which redounds to his glory. While he that lacketh these things, is blind, whatever pretences to wisdom he may make; and cannot see afar off, at best has but a glimmering and notional apprehension of divine truth, being a stranger to that realizing faith which brings near the distant objects of an eternal world; and hath forgotten that he was purged from his old sins, unfaithful to the grace which he once possessed, and negligent in his application to that Blood which alone can cleanse him from his iniquities. 

3. He exhorts all believers to diligence in the Christian course. Wherefore the rather, brethren, considering how many have a name to live who are really dead in trespasses, give diligence to make your calling and election sure, in the lively use of every means of grace, and in the practice of all holy conversation; for, if ye do these things, and perseveringly live in the exercise of the graces above-mentioned, ye shall never fall from Christ and grace, or perish with the world: for so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ; when at the last, triumphant over death and the grave, you shall be admitted into all the glories of the eternal world, and so shall be for ever with the Lord. Note; They shall shortly enter an eternal world of glory, who now perseveringly walk under the influences of a Saviour's grace. 

3rdly, The apostle appears careful to discharge his own solemn trust towards them. Wherefore I will not be negligent to put you always in remembrance of these things, as matters of the last importance, though ye know them in a good measure; and be established in the present truth, fully satisfied in general of the necessity of holiness, in order to an entrance into the kingdom of heaven. Yea, I think it meet, as long as I am in this tabernacle of clay, to stir you up by putting you in remembrance, that your hearts may be suitably affected, and your practice correspondent with your Christian principles. And hereunto I give the greater diligence, knowing that shortly I must put off this my tabernacle of the body, which will be soon silent in the dust, even as our Lord Jesus Christ hath shewed me. Moreover, I will endeavour, both by my labours among you, and by these epistles, which when I am dead will yet speak, that ye may be able, after my decease, to have these things always in remembrance. Note; (1.) Even the truths that we know, we need be often reminded of, and urged to shew their influence on our conduct. (2.) A minister's work is never done till he closes his eyes: his death-bed must be his farewel sermon. (3.) We live in houses of clay, whose foundation is in the dust; but, blessed be God, we need not regret the dissolution of this wretched tabernacle, when we are to exchange it for a mansion of glory. 

4thly, We have a reason given for the importunity and seriousness with which he pressed the foregoing exhortations. For we have not followed cunningly devised fables, like the Gentile legends or Jewish traditions, when we made known unto you the power and coming of our Lord Jesus Christ, at the last great day of his appearing and glory, to judge the assembled world. But, 

1. We were eye-witnesses of his majesty, on the mount of transfiguration, and attest that of which we have had the fullest demonstration; not only seeing his transfigured body shining in all the brightness of the meridian sun, but hearing the voice of God. For he there received from God the Father honour and glory, who bore the fullest testimony to the transcendent dignity of his divine character as his Son Messiah, when there came such a voice to him from the excellent glory, the bright cloud which overshadowed him, the symbol of the divine Presence, saying, This is my beloved Son, in whom I am well pleased, in his person, offices, and all his undertakings. And this voice, which came from heaven, we heard distinctly and clearly, when we were with him in the holy mount. So that they could not be mistaken themselves in the things which they testified. 

2. We have also a more sure word of prophecy, wherein a more direct attestation is borne to the power and coming of Jesus to judgment, than might be inferred from what we saw and heard. Or, We have a most sure word of prophecy, wherein this second appearing of the Lord to judgment is most expressly and repeatedly affirmed; whereunto ye do well that ye take heed, as unto a light that shineth in a dark place, (and a dark world indeed would this be without the word of God,) until the day, the great and expected day of our final redemption, dawn, and the day-star arise in your hearts, to shine thenceforward with unclouded lustre on his faithful saints, when the Lord shall be their ever-lasting light, and their God their glory. Knowing this first, that, till the day of Christ appears, we may surely depend upon his prophetic word as our guide; for no prophecy of the scripture is of any private interpretation, is of human invention or composition, but of celestial origin: for the prophecy came not in old time by the will of man; but holy men of God, whom he had sanctified to be instruments in his hands to deliver his messages, spake as they were moved by the Holy Ghost, directing and dictating both the matter and expression. Note; (1.) The scriptures alone are our guide to glory. All our wisdom is comparatively ignorance, and our light darkness, without a divine revelation. (2.) The more diligently we take heed to the word of God, read, mark, learn, and inwardly digest it, the more surely shall we walk in holiness and happiness. (3.) The scriptures carry their own divine authority along with them, and, through the energy of that Spirit who indited them, impress a full conviction of their truth on the consciences of the sincere. (4.) Though the Bible was written by men, we must say, as of the tables which Moses hewed, that the writing was of God. They were but organs and instruments, and did not themselves often comprehend the full meaning of what they delivered. With what sacred reverence and awe then should we open that holy book, where God himself is heard still speaking! 

02 Chapter 2 
Verse 1
2 Peter 2:1. But there were false prophets— The false apostles, prophets, and teachers among the Christians, gave rise to the sects of the Ebionites, Cerinthians, Nicolaitans, Carpocratians, and Gnostics, of whom the primitive fathers have said so many dreadful things. They were not only exceedingly corrupt and vicious themselves, but great corrupters of others: they now began to shew themselves; but afterwards waxed worse and worse. Their character is drawn in this chapter in very livelycolours, and it was highly proper to guard the Christians against such pernicious men. As their heresies were foretold, such a disagreeable event would be the accomplishment of a prophesy, and thereby become an evidence of the truth of the apostolic doctrine. The clause who privily shall bring in, &c. may be rendered, who will privately or subtily introduce destructive heretics. The word Δεσποτην, rendered Lord, signifies a sovereign, or arbitrary monarch, and consequently, applied to Jesus Christ, is a high testimony of his Divinity. See Jude, 2 Peter 2:4. Observe, these wicked men brought perdition upon themselves; it was not God who did it by his eternal and unconditional decrees, or by withholding effectual grace, or by making impossible conditions of acceptance:—no: it was their own fault alone; by their vices they brought upon themselves swift destruction. Again, from the text it appears, that those may perish, whom the Lord hath bought, or for whom Christ hath died. See Matthew 13:21. Romans 14:15. 1 Corinthians 8:11. In this and the two following verses it would be better to read will than shall, where that word occurs; as the original will full as well bear to be translated will as shall. 

Verse 2
2 Peter 2:2. And many shall follow their pernicious ways, &c.— The absurd doctrines and wicked practices of professed Christians have done infinite harm, and often caused the enemies of religion to blaspheme. The Judaizers much infested the first Christians, and perverted many in the Churches of Corinth, Galatia, Ephesus, and Crete. The Nicolaitans, Carpocratians, and Gnostics succeeded them, being exceedinglyimpious in their principles, and obscene in their lives; and they occasioned great scandal to the Christian name. As the Jews and Heathens took little pains to distinguish between Christians who did or did not live according to the rules of the gospel, hence mankind were imposed upon, and both the populace and governors greatly incensed against them. The church of Rome has succeeded them, and caused Jews and all manner of Infidels to speak evil of Christianity. It was highly proper that the apostles should forewarn the Christians of this event, that they might not give heed to licentious doctrines, nor be shocked when such things happened; but be the more confirmed in the faith, when the accomplishment so exactly answered to the prediction. 

Verse 3
2 Peter 2:3. With feigned words, &c.— The phrase, πλαστοις λογοις, means, words formed to deceive; smooth and artful speeches, such as covetous merchants or unfair traders make use of, to put off bad goods. "They will make merchandize of you; use you like cattle or slaves brought to market to be sold." Judas sold his Master for what the Jews would give him: false teachers sell their doctrine for what they can get by it; so did the Gnostics, &c. in the first ages; so have all false teachers done in all ages. But, above all, the church of Rome, with the smooth and plausible words of unity, uniformity, a catholic church, universality, antiquity, and the like, has traded in all kinds of merchandise; and, among other things, in the souls ofmen: hence they are called the merchants of the earth: Revelation 18:11; Revelation 18:24. The character of the Bishops of Rome has answered much more exactly to this prediction of St. Peter, than to that character which they have assumed of the successor's of St. Peter, and the vicars of Christ upon earth. Whose judgment now of a long time, is rendered much better by Heylin; But their condemnation long since resolved or threatened. In Jude, 2 Peter 2:4 they are spoken of as persons who had been described of old as liable to, or deserving this condemnation: see Deuteronomy 32:35. Mr. Blackwall observes, that the latter part of this verse contains a most beautiful figure, representing the vengeance which shall destroy such incorrigible sinners, as an angel of judgment pursuing them upon the wing; continually approaching nearer and nearer, and, in the mean time, keeping a watchful eye upon them that he may at length discharge an unerring blow. 

Verse 4
2 Peter 2:4. For if God spared not the angels— Some think the sense is suspended till we come to 2 Peter 2:9 and the reddition to be looked for there; that is, If God spared not the angels who sinned, &c. the Lord also knoweth how to deliver the godly, &c. This may possibly be the connection; or, if the words ει γαρ are taken affirmatively for since—inasmuch as—there will be no occasion for a reddition afterwards. From this verse to the end of 2 Peter 2:8 are contained three remarkable instances of divine judgments formerly inflicted upon transgressors; which are mentioned by the apostle here in confirmation of what he denounces against those heretics who then infested the Christian churches. The literal translation of the latter clause of this verse is; But confining them in Tartarus, in chains of darkness, he hath delivered them to be reserved unto judgment. The word Ταρταρουν, in St. Peter, is the same as Ριπτειν ες Ταρταρον, to throw into Tartarus, used by Homer; only rectifying the poet's mistake of Tartarus being in the bowels of the earth; and recurring to the true sense of the word, namely, the thick darkness that bounds this created system; which, when applied to spirits, must be interpreted spiritually. And thus the word ταρταρωσας will import, that God cast the apostate angels out of his presence into that blackness of darkness, (Jude 1:13.) where they will be for ever excluded from the glorious light of his countenance. See Parkhurst on the word Ταρταροω . 

Verse 5
2 Peter 2:5. Spared not the old world,— This is put by a metonymy for the persons who lived before the flood, and perished in it; by way of opposition to the new world, or to mankind restored after that spreading desolation. Bishop Pearson would render the next clause, Noah, the eighth preacher of righteousness, but it seems very difficult, if not impossible, to make out that Noah was the eighth preacher. The Bishop adds, that if we are not disposed so to translate, it may be understood as denoting, not the order in which Noah was ranked, but merely the number of persons who were with him: Noah, with seven others; or Noah, one of the eight. And as this is true, so the calling him theeighth, in this sense, may be illustrated by authorities taken from several Greek writers. Heylin reads it, and preserved only eight persons, whereof the principal was Noah. God made more account of one righteous family, than of a whole generation of wicked persons. How could the false teachers and their wicked disciples hope to escape, when neither strength nor multitudes could defend the ungodly of former ages?—Or what need was there for the faithful to be terrified, when they were under the protection of that God, who had formerly delivered the righteous, how weak or few soever? 

Verse 6
2 Peter 2:6. And turning the cities, &c.— Strabo says, that all the ground thereabouts, was τεφρωδη, reduced to ashes or cinders. Condemned is here put for punishment, which commonly follows condemnation, and is no more than a carrying of the sentence into execution. Some read this, condemned them to a total destruction. Doddridge renders the verse, And he condemned the cities of Sodom and Gomorrah with destruction, reducing them to ashes, &c. 

Verse 7
2 Peter 2:7. And delivered just Lot— And rescued righteous Lot, &c. 

Verse 8
2 Peter 2:8. Vexed his righteous soul— The word ' Εβασανιζεν signifies the torment of the rack. It is here used as a strong figure whereby to express the unspeakable grief and anguish of mind of the righteous, at the overspreading wickedness of the times and places where they live; especially the debauchery of bad men, their open profaneness, and their rage against the just. Grotius takes notice, that after Lot parted from Abraham, he lived sixteen years in Sodom;—a long time to abide in the most outrageously wicked city in the world, and not be tainted with their vices. 

Verse 9
2 Peter 2:9. The Lord knoweth how to deliver, &c.— We have already taken notice, that some have thought the sense is suspended from 2 Peter 2:4 to this verse. This then would be the connection, "If God spared not the angels that sinned,—nor the old world, nor the wicked inhabitants of Sodom and Gomorrah; and if, on the other hand, he saved the holy angels, and also Noah and Lot who were righteous men; then the Lord knoweth how to deliver, &c." Dr. Heylin, beginning each of the verses foregoing with Since—Since God did not spare, begins the present verse: It appears from these instances, that the Lord will deliver, &c. From the distinction which God hath already made in many cases between the righteous and the wicked, the apostle infers a righteous judgment to come, or a state of universal and exact retribution. 

Verse 10
2 Peter 2:10. But chiefly them that walk after the flesh— The Lord knoweth how to keep all the wicked unto the day of judgment, to be then punished: but (though none oftheunrighteousshallescapeunpunished,)he will more especially punish those who are debauched, &c. In 2 Peter 2:1 the prophesy is mentioned concerning the rise of false teachers in the Christian church: that prophesyhad been delivered some time before by our Lord and his apostles. See chap. 2 Peter 3:2-3. Matthew 24:24. Now from this and the following verses it appears, that some of these false teachers began to rise up and fulfil the prophesy;for here is a description of persons who now existed. What is here called flesh, is by St. Jude, 2 Peter 2:7 called other, or strange flesh: by which may be meant all the foul and unnatural crimes of uncleanness. It appears abundantly from Josephus and other writers, that the Jews despised dominion, and spoke evil of all the dignities or magistrates, but those of their own nation; — notions which the Judaizing teachers were very apt to infuse. From which it seems most probable, that the word κυριοτητος, both here, and in Jude 1:8 is used in its proper sense for dominion or government; and that the word Δοξας, which follows, is by a metonymy put for the persons, as it is in other places. So that the meaning seems to be, "They despised dominion or government, as thinking themselves in all, respects sui juris, or not subject thereto, but at liberty to indulge their vicious appetites: as a consequence of which, they speak evil of magistrates, who restrain them by laws, which threaten to punish such immoralities as break in upon civil order. Whereas the good angels pay a regard to the divine order and regulation appointed among themselves, and use no indecent expressions towards the evil angels; not even when they see reason to oppose them." So that what is here said of the angels, is spoken by way of comparison, and brought in only for illustration. 

Verse 11
2 Peter 2:11. Whereas angels— It is a rule of interpretation, that the plainer and larger account of any thing should be taken, to explain that which is more brief and obscure. Accordingly, Jude, 2 Peter 2:9 ought to be consulted in order to interpret this text. For, havingcondemnedsomewhopretendedto be Christians, for despising dominion, and railing against dignities, as St. Peter does in the preceding verse, he adds, Whereas, when Michael the archangel, contending with the devil, disputed about the body of Moses, he dared not to bring against him a railing accusation; but said, The Lord rebuke thee: and as what follows in Jude agrees with what follows here, 2 Peter 2:12 there can be no doubt of their treating of the same thing. This therefore seems to be the connection: "If the holy angels, who are greater in strength and power than the fallen angels, dare not allow themselvesto rail against them, when they justly reprove and condemn their wicked actions, but behave with the greatest modesty and decency; how unjust is it, that men, who are possessed of no power or authority, should allow themselves such a liberty of railing against princes and magistrates, who are exalted to power and dignity, and are the ministers of God set over men for the common good?"—See Jude 1:9. 

Verse 12
2 Peter 2:12. But these, as natural brute beasts,— But these, as animals, by nature void of reason, born for capture and destruction, railing against things in which they are ignorant, shall be utterly corrupted [or perish] in their own corruption. Benson. Dr. Whitby would render it, But these are as animals void of reason, &c. Indeed it is evident, that it must be explained as a general assertion relating to some violence of temper; as no sin of the tongue (which is immediately afterwards spoken of) could be the resemblance of a brute. It may refer to their running headlong into extremedanger,towhich their licentious manner of speech, especially when attacking the characters of governors, might very naturally expose them. See Jude, 2 Peter 2:10. The word φθοραν, corruption, is twice used in this verse: in the first place, for a natural corruption, or destruction: in the last for moral corruption, or vice. Their moral corruption, if persisted in, would bring on their natural corruption; or, in other words, vice would lead them to misery and ruin, They were like brute animals in being governed by sense and appetite; and, like them, they would fall into a snare. They were like brutes, and were, in respect to the present life, to perish like brutes. 

Verse 13
2 Peter 2:13. As they that count it pleasure to riot, &c.— Some understand St. Peter as intimating, that they lived in riot and luxury every day. Others suppose the meaning to be, that they took pleasure in that riot, which "endureth only for a day, or for a short season." The apostle seems to allude to the proverbial saying, 1 Thessalonians 5:7. They that are drunken, are drunken in the night: whereas these wicked Christians had cast off all shame, and were so abandoned, as to practise their vices in the open daylight. Isaiah 3:9. They are called spots and blemishes, in allusion to a spot upon a garment, or a blemish in the human body. These words are applied to moral stains or blemishes. See Deuteronomy 32:5 and 1 Peter 1:19. 

Verse 14
2 Peter 2:14. Having eyes full of adultery,— There is a prodigious strength in the original; it properly signifies their having an adulteress continually before their eyes;—having eyes full of an adulteress. Instead of cannot cease from sin, the original should be rendered, and that cease not from sin: if they could not have ceased from sin, it would have been no crime in them; but they were men of most insatiable desires, and in their eyes one might have read the wickedness of their hearts. In this sentence the apostle represents them as wicked in their own practice; in the next, as laying baits for unstable souls. He paints them in lively colours, and gives all their remarkable features, that true Christians might easily know and carefully avoid them. See on 2 Peter 2:18 ch. 2 Peter 3:16 and the note on James 1:14. As the word πλεονεξιαις, rendered covetous practices, is in the plural number, Wolfius and others would understand thereby every immoderate desire, whether of riches or sensual pleasures. So understood, it will connect with what goes before and what follows: for in what goes before, they are charged with debauchery of heart and life; and, in what follows, with covetous practices. Cursed children, or children of a curse, means exposed to a curse, as being vicious themselves, and endeavouring to ensnare others into vice. See Matthew 25:41. 1 Peter 1:14 and Longinus on the Sublime, sect. 4: ad fin. 

Verse 15
2 Peter 2:15. Which have forsaken the right way,— It is called the way of righteousness, 2 Peter 2:21 which leads to happiness; but turning aside to error and vice, is wandering out of the way into forbidden paths, which lead to misery and destruction. Perhaps the apostle here alluded to Numbers 22:32 when the angel of the Lord said to Balaam, Thy way is perverse before me. The wages of unrighteousness are called the rewards of divination, Numbers 22:7 namely, the riches and honour which he sought by wicked methods. When God would not allow him by the Spirit of prophesy to curse Israel, he gave Balak the most diabolical advice; namely, that by the beautiful Midianitish women he should tempt the Israelites, first to debauchery and then to idolatry, as the most likely way to expose them to a curse. Jude, 2 Peter 2:12. Revelation 2:14. Now as Balaam, through covetousness, corrupted the people of Israel, and thereby exposed them to the judgment of God, so did those false teachers, through covetousness, corrupt the Christians, giving them liberty to indulge the lusts of the flesh; and thereby exposed them to the righteous judgment of God. 

Verse 16
2 Peter 2:16. The dumb ass speaking, &c.— When Balaam laid aside his reason, and acted like a brute, then the brute animal, the ass on which he rode, υποζυγιον, though naturally dumb, was, by the miraculous power of God, endued with a voice, like that of a man, to rebuke the madness of his master. The madness of the prophet, signifies, his mad attempt to oppose the divine will. The Jerusalem Targum and Ben Uzziel, on Numbers 22:30 introduce the ass saying to Balaam, "Woe unto thee, Balaam! thou art mad!" His madness was voluntary, and consequently criminal; and all wickedness will in the end, according to the degree and aggravation of it, appear to be madness; for in every act of wickedness, men so far oppose the will of God. See on Numbers 22:28. 

Verse 17
2 Peter 2:17. These are wells without water, &c.— When a thirsty person goes to a fountain to drink, and finds it dried up, and there is nothing but an empty pit, he is greatly disappointed. These false teachers pretended to be fountains of deeper knowledge and greater purity than any others; but when a man came thirsting after truthandrighteousness,howgreat must be his disappointment when he found nothing but emptiness and vanity! In this comparison is pointed out their ostentation and hypocrisy: they made a show of something profitable and refreshing; but it was only a mere show. They were altogether empty and unprofitable; all appearance, but no reality. They made great pretences to extraordinary holiness, but were very wicked. Theyinvited men to come and drinkat the inexhaustible fountain of their knowledge, but not one drop of the water of life could be found there. 2 Timothy 3:5. Again, he compares them to light or small clouds, carried about with a whirlwind: so the Arabs compare persons who put on the appearance of virtue, when yet they are destitute of all goodness, to a light cloud, which makes a show of rain, and afterwards vanishes. When clouds arise in a dry and thirsty land, they give men hopes of refreshing showers; but when the promising appearance ends in a tempest, it proves hurtful, and destroys the fruits of the earth: in like manner these false teachers promised to be fruitful clouds, and to refresh men with their uncommon knowledge and piety; but they were only empty and delusive promises, and ended in the harm of such as regarded them. In this comparison the apostle might probably intend to denote their levity and inconstancy, as well as their hypocrisy. They were carried about with every wind of doctrine: they were dark as a mist, light as a cloud, empty as a thin vapour; shadow without substance; pernicious, instead of being profitable and useful. The mist of darkness, means the thickest and most horrible darkness. The allusion here seems to be to a most dark and dismal prison or dungeon. They were like dark clouds, and they were to be punished in extreme darkness: they endeavoured to spread darkness over the minds of others, and darkness was to be their portion. See 2 Peter 2:4 and Jude, 2 Peter 2:6; 2 Peter 2:13. 

Verse 18
2 Peter 2:18. For when they speak great swelling words— For, while they utter high swelling words of vanity, they, by the lusts of the flesh, lay a bait for those who had really escaped from them that live in error. See Jude, 2 Peter 2:16. By swelling words of vanity, we are to understand the most vain and boasting, proud and high sounding words. It is observed, that here, and in many other places, these heretical teachers are represented as seducing their followers, not by the power of miracles, but by the art of address. By their artifices they laid a bait for those, who, by embracing the Christian religion, had been reformed from idolatry and vice, not almost, or a little, but really, truly, and experimentally. See 2 Peter 2:20. 1 Peter 4:3-4. These false teachers boasted that they delivered men from error and vice; whereas theyseduced into them, those who had escaped from the idolatry and wickedness of the unbelieving world. 

Verse 19
2 Peter 2:19. While they promise them liberty,— Nothing is more sweet or desirable than liberty; and therefore in order to allure men to become their disciples, they promised them liberty: by which they meant licentiousness, or a liberty to gratify their lusts, and to do any thing, whatever they pleased, without any fear of an invisible Governor, and a future punishment. That, as they pretended, was the true Christian liberty: God saw no sin in those who understood and believed aright. If they had true knowledge, or right faith, they were free to do any thing; they were restrained by no laws of marriage; the civil magistrate had nothing to do with them; the fear of God was superstition and the greatest servitude. See Irenaeus, lib. 1. 100: 5. Thus they turned the grace of God into wantonness, and, promising liberty, were themselves the slaves of corruption. See Galatians 5:13. 1 Peter 2:16. Jude, 2 Peter 2:4. 

Heylin renders the last clause very well; For every one is a slave to that which subdues him. Benson's paraphrase is, "For by whatever a man is conquered, to that he may very properly be called a bond-slave." 

Verse 20
2 Peter 2:20. For if after they have escaped, &c.— For inasmuch as having escaped. See on 2 Peter 2:4. The pollutions of the world, were idolatry, superstition, and vice. By the world we may understand here the unbelieving and wicked world; and more especiallythe idolatrous Gentiles. ΄ιασματα, pollutions, is not found elsewhere in the New Testament. It was used by the ancient physicians for the pestilential infection in the plague, which spreads secretly and insensibly, and affects many. Nothing pollutes or infects the minds of men like vice and wickedness: the world, or multitude, being generally infected, is apt to infect others. The knowledge of Jesus Christ, here implies not only knowledge in the Christian religion, in a general sense, but in Christian experience and practice. They who live in vice, do not know Christ; but by the true knowledge of Christ men are freed from vice. John 8:36. The Christian religion is, through divine grace, of a purifying nature: ch. 2 Peter 1:4. John 15:2-3. The word ευπλακεντες, rendered entangled, signifies taken in a toil, or snare; see Proverbs 28:18 in the LXX. and 2 Timothy 2:4. Through a pretence of Christian liberty, they were again entangled in the vices of the heathen world. In the word overcome, there is a reference to what is said, 2 Peter 2:19. St. Peter, in the last clause, is not speaking of the false teachers alone, but of those Christians also who were seduced by them; and in this verse, compared with 2 Peter 2:18; 2 Peter 2:21-22. Ezekiel 33:12; Ezekiel 33:33 and many other texts of scripture, it is plainly supposed to be a possible thing for true believers, or those who have been once regenerated and purified, totally and finally to fall away: so far is it from being true, "that God sees no sin in believers;" that, if they fall away, they will be involved in greater guilt, and exposed to a severer punishment than the ignorant or unbelieving. 

Verse 21
2 Peter 2:21. It had been better for them not to have known, &c.— By the word better, is meant the lesser evil: which, when two evils are compared together, is accounted the greatest good. Righteousness in this place does not stand for justice alone, but comprehends all the graces and virtues of the Christian life. See 1 Peter 2:24. The two evils here compared are, their having remained idolatrous Heathens, in ignorance, infidelity, and vice; and their having once been enlightened and regenerated by the Spirit of God, and afterwards relapsing into the greatest and most scandalous vices. The latter is reckoned the greater evil, and therefore it is said, that they had better have continued in their former state. The commandment was called holy, because the observation of it rendered men holy, through divine grace, or freed them from the pollutions of the world. The holy commandment is that great commandment which runs through the whole gospel, and which insists upon holiness of heart and life as absolutely necessary to everlasting salvation: for the gospel is not a collection of unconditional promises; it contains commandments also, which, through almighty grace, must be obeyed by all those who would inherit the promises. 

Verse 22
2 Peter 2:22. But it is happened unto them— The connection is, "It had been far better for them not to have done so:—but they have relapsed into their old vices; and that is agreeable to some ancient proverbs; nothing new, or unheard of, hath happened unto them." The ancients used to sum up their wisest and most useful observations in short, nervous, and expressive proverbs; which are more easily understood, and better remembered, than long, laboured discourses. The two following proverbs teach us, that a well-regulated life can proceed from nothing but constant watchfulness, through grace, over our tempers and actions, and a steady regard to the divine law. The former of these is found, Proverbs 26:11 the latter is said to have been also a common proverb among the ancients. Gataker takes these two proverbs to have a poetical turn, and to have been a distich of Iambics. Horace has a plain reference to both these proverbs, lib. 1: Ephesians 2 line 26 where he is speaking of the travels of Ulysses, and says, "If he had been conquered by the charms of Circe, 

Vixisset canis immundus, vel amica luto sus. 

He had lived like an impure dog, or a sow that is fond of the mire." Surely these proverbs will not be thought coarse or unpolite in the holy apostle, when some of the most elegant writers of classic antiquity have made use of, or referred to them 

Inferences.—There is no church so pure, but some false members, and even false teachers, may insinuate themselves into it; yet it is our duty to watch and pray, that the churches to which we respectively belong, may be guarded against their pernicious insinuations, and especially against the destructive heresies of those who deny the Lord who bought them. As we regard the edification of the church, and the salvation of our own precious and immortal souls, let us guard against whatever may justly deserve such an imputation as this. Woe be to those teachers who are actuated with a covetous spirit, who teach things which they ought not for the sake of filthy lucre, and make merchandise of the souls of their hearers! How swiftly does their damnation approach, though they perceive not the gradations by which it advances; and with what irresistible terror will it at length overwhelm them! 

That our hearts may be preserved under an awful impression of the Divine judgments, let us often meditate on those displays of them of which the scripture informs us. And let us, in particular, reflect on the fall of the apostate angels, who were precipitated from heaven, and reserved in chains of darkness to the judgment of the great day; and while we contemplate this awful dispensation, let us adore that grace and compassion which laid hold on apostate man, and provided an all-sufficient Saviour for him. Let us call to remembrance the dissolution of the old world by a deluge of water, and the tremendous destruction of the cities of the plain by fire from heaven; and let us fear Him, who can at pleasure break open the fountains of the great deep, and open the windows of heaven, and emit from these his various magazines, deluges of water, or torrents of burning sulphur, to execute his vengeance. Who can flee from his pursuing hand? or who can be secure and happy but under his almighty protection? Yet awful as the terrors of his indignation are, his eyes are upon the righteous, and his ears are open to their cry.—What a noble support and encouragement may it therefore be to the truly pious, who from day to day are vexing their righteous souls at the ungodly deeds of the wicked among whom they dwell, to reflect on the deliverance of Noah, and of Lot, from that general destruction with which they were surrounded. A more perfect and complete deliverance will be at length accomplished for all the faithful servants of God, and there will be no possibility of doubting any more his ability, or his willingness, to rescue them from every evil; for he will make the day of his vengeance on his enemies, a day of complete and everlasting salvation to his saints. And the Lord grant that we may all find mercy of the Lord in that important day. 

Again. It is matter of grievous lamentation, that such wretches as those who are described in this chapter, should be any-where found in the Christian church. Let us be the less surprised, if any such spots and blemishes are discovered among us, on whom the ends of the world are come; but let the licentious character, here drawn, be noted with a just abhorrence, that if any such persons are found, they may with becoming indignation be put away. Many there are who seem to be as irrational and ravenous as brute beasts, and are far more pernicious to society than the race of savage or poisonous animals. They are indeed children of a curse, and they will inherit the curse, who thus contrive to make their lives one scene of iniquity; whose eyes, and lips, declare more wickedness in their hearts than they have power to execute. But it should be remembered, they are accountable to God, not only for all they do, but all they desire and wish to do; and they are incessantly aggravating that terrible account. These disciples of Balaam will surely receive his reward; those dark clouds will quickly, if they continue thus to obscure with their crimes the horizon in which they ought to shine as stars, be doomed to blackness of darkness for ever. May persons of such a character, how specious soever the form which they wear, be universally detected and disgraced; may none of their swelling words of vanity entice and ensnare those who appear just escaping from the delusions of error and the fetters of vice; and may none permit themselves to be seduced by promises of liberty from such mean and miserable slaves of corruption! 

Finally, let us learn, by the awful conclusion of this chapter, to guard against all temptations to apostasy; may we never, after having long escaped the pollutions of the world, be entangled again, and overcome by them! Those expressive similes, taken from such loathsome and detestable animals, would not be sufficient to paint out the degree, in which we should ourselves be loathsome and odious, in the sight of that God, who is of purer eyes than to behold iniquity, and cannot look upon evil (Habakkuk 1:13.). May we therefore, with the righteous, hold on our way; and, taking care to preserve the cleanness of our hands and hearts, may we daily wax stronger and stronger, (Job 17:9.) and shine with an increasing lustre! for the path of the just should be as a shining light, that shineth more and more unto the perfect day. (Proverbs 4:18.) 

REFLECTIONS.—1st, False teachers in the church have ever been more dangerous and destructive than all the persecutions of the enemies without. Against those the apostle warns the people. 

1. He describes them. But there were false prophets also among the people of Israel of old, even as there shall or will be false teachers among you, who privily shall or will bring in damnable heresies, craftily perverting the word of God, and adulterating the doctrines of the gospel; even denying the Lord that bought them, disowning him as over all, God blessed for ever, or otherwise impugning his merit, dignity, and offices; as the others denied him who redeemed them from Egypt with his mighty hand, and by a long succession of miracles repeatedly delivered them out of the hands of their enemies, Deuteronomy 32:6 yet they both doctrinally and practically renounced and disowned him: and, as the dreadful consequence of their disobedience, these latter apostates, like the former, bring upon themselves swift destruction, which shall quickly come upon them to the uttermost. And many shall follow their pernicious ways, seduced by their cunning and ill examples; by reason of whom the way of truth shall be evil spoken of, and blasphemed by the enemies of the Christian name: and through covetousness shall or will they with feigned words make merchandize of you, influenced by the detestable principles of avarice, and, amidst all their specious professions, making religion their trade, and designing wholly their secular advantage.—Note; They who enter the ministry for gain, must needs be deceivers, and perish in their wickedness. 

2. He foretels their destruction. Whose judgment, now of a long time suspended, yet lingereth not; and their damnation slumbereth not, but soon shall it terribly overtake them in the midst of their security and sensuality. Note; Vengeance against sinners is often slow, but always sure. Three awful instances are here produced of God's judgments. 

(1.) The fallen angels. For if God spared not the angels that sinned, but cast them down to hell, though creatures of a higher rank than men; and delivered them into chains of darkness, to be reserved unto judgment at the great day: much less will he spare these obstinate offenders. 

(2.) The antediluvian world. And God spared not the old world, when abandoned to wickedness; but saved Noah, the eighth person, with whom only seven more escaped in the ark, a preacher of righteousness, both of the righteousness of faith, and that moral righteousness to which he exhorted the men of his generation, calling them to repent of their iniquities: and, when they continued obstinate against his warnings, God issued forth the dread decree, opening the windows of heaven, bringing in the flood upon the world of the ungodly, and swallowing them up in the mighty waters. If therefore he executed such vengeance upon them, let not other incorrigible sinners think at present to escape. 

(3.) The destruction of Sodom. And turning the cities of Sodom and Gomorrah into ashes, he condemned them with an overthrow, raining fire and brimstone upon them; making them an example unto those that after should live ungodly, that, taking warning by their fearful punishment, they may avoid or repent of their crimes before it be too late; otherwise, the same wrath shall still seize upon the ungodly and the sinner. 

3. For the encouragement of the faithful, he mentions the wonderful escape of Lot from the flames. When God destroyed the cities where he dwelt, he delivered just Lot, vexed with the filthy conversation of the wicked, grieved for the dishonour brought thereby upon God, and for the ruin which must infallibly descend upon their devoted heads: for that righteous man, dwelling among them, in seeing and hearing, vexed his righteous soul from day to day with their unlawful deeds, enduring the most painful reflections, in the view of their wickedness, and the vengeance which hung over them. The Lord knoweth, as is evident by this instance, how to deliver the godly out of temptations, and he will do it in his own good time; and to reserve the unjust unto the day of judgment to be punished, who, though they should escape any signal stroke of divine vengeance in this life, are reserved unto the last dreadful day, when their iniquities shall receive their just reward. 

2nd, The apostle, 

1. At large describes the seducing teachers, whose practices were similar to those of the vilest of those ungodly workers of former times, and who with them must perish. But chiefly them will God reserve unto judgment, that walk after the flesh, in the lust of uncleanness, like the men of Sodom; and despise government, seditious, refractory, unwilling to submit to any restraint: presumptuous are they, and self-willed; they are not afraid to speak evil of dignities, reviling both the ministers and apostles of Christ, and the civil magistrates set over them for the restraint of evildoers. Whereas angels, which are greater in power and might than every earthly potentate, yet bring not railing accusation against them before the Lord, reviling their persons and government. But these, despisers of God's ordinances, as natural brute beasts, made to be taken and destroyed by men for whose use they were created, speak evil of the things that they understand not, reviling persons and things civil and religious, of whose excellence they have not the least knowledge; and shall utterly perish in their own corruption, abandoned to their wicked hearts, and left to their ruin: and shall receive the reward of unrighteousness, as they that count it pleasure to riot in the day-time, daring and impudent in sin, not even waiting for the night to cover their shame. Spots they are, and blemishes, a reproach to the name of Christian which they presume to bear; sporting themselves with their own deceivings, while they feast with you; they live in the indulgence of their sins, while they outwardly appear to maintain communion with you; having eyes full of adultery, whose wanton looks bespeak the impurity of their hearts; and that cannot cease from sin, enslaved by their sensual appetites, and insatiate in the indulgence of them; beguiling unstable souls, as Satan beguiled Eve through his subtilty, and tempting them to comply with their corrupt desires. An heart they have, exercised with covetous practices, all their contrivances and pursuits being to amass wealth: cursed children, under the wrath of a holy God; which have spoken the right way of salvation by Jesus Christ, and are gone astray from the paths of truth and holiness, following the way of Balaam the son of Bosor, who loved the wages of unrighteousness, and, notwithstanding his specious professions to Balak's messengers, really coveted the king of Moab's offers; but was rebuked for his iniquity in a very signal manner; the dumb ass, on which he rode, speaking with man's voice, by miraculous power, forbad the madness of the prophet, in presuming to go, after the warnings to the contrary which he had received, or to attempt the cursing of that people whom the Lord had blessed. These are wells without water, pretending to piety, but disappointing those who, like the thirsty traveller, come to them for the water of life; clouds that are carried with a tempest, that promise rain, but prove noxious vapours: to whom the mist of darkness is reserved for ever, going from the darkness of sin and error to the horrible and eternal darkness of hell. For when they speak great swelling words of vanity, pretending to high flights of science, and boasting their vast attainments, they allure through the lusts of the flesh, through much wantonness, by temptations suited to the corrupt inclinations of their hearers, those that were clean escaped from them who live in error—who had experienced a real reformation and renovation of heart, but now relapse into their former abominations. While they promise them liberty, a carnal liberty to do as they list, without restraint, they themselves are the servants of corruption, the veriest slaves in nature to base and vile affections: for of whom a man is overcome, of the same is he brought in bondage; and no bondage is so dreadful as that of sin and Satan. Note; (1.) The sins of lewdness are the dreadful rocks, on which multitudes of unstable souls make shipwreck of the faith. (2.) They who have hearts set on their covetousness, are hardly turned away from their vile pursuits, though conscience, like the faithful monitor of Balaam, often startles and accuses them. (3.) None are so far escaped from the world, but they have need to watch and pray that they fall not into temptation. (4.) However speciously the snare may be laid, and whatever liberty we may promise ourselves in sin, we shall find the dire delusion to our cost, if we yield to temptation; and shall prove how fearful is the bondage of corruption. 

2. He warns them, by all the dreadful consequences of apostacy, to beware of these seducers. For if after they have escaped the pollutions of the world through the knowledge of the Lord and Saviour Jesus Christ—have embraced and received the gospel in its divine power and efficacy—they are again entangled therein and overcome, so as to become again slaves to their lusts and appetites, the latter end is worse with them than the beginning, and their state more guilty than when they lay before in utter darkness, ignorance, and error. For it had been better for them not to have known the way of righteousness, or to have received Christ and his salvation, than, after they have known it,—have experimentally enjoyed it,—to turn from the holy commandment delivered unto them. But it is happened unto them, according to the true proverb, The dog is turned to his own vomit again, and, the sow, that was washed, to her wallowing in the mire. Note; None perish with such aggravated guilt, as those who were once cleansed from their guilt and renewed in grace, and afterwards fail in their course, and relapse finally into iniquity. Woeful will be the end of apostates. 

03 Chapter 3 
Verse 1
2 Peter 3:1. Your pure minds— Your sincere minds. This seems to be an intimation that their minds were not yet corrupted, either by the false teachers, or by the scoffers. They were through Divine grace pure, or untainted with the evils which he describes; and St. Peter was desirous that they should continue so, 2 Peter 3:17. It was his grand view in both his epistles, to stir up their untainted and sincere minds to remember and attend to what they had learned from the apostles and prophets. See ch. 2 Peter 1:12; 2 Peter 1:1 

Verse 2
2 Peter 3:2. That ye may be mindful, &c.— This is an allusion to what he had said ch. 2 Peter 1:12-21 where he had alleged the authority both of the prophets and apostles. By the prophets are meant the Old Testament prophets, who are properly placed before the apostles of Christ, as having lived long before them. The prophets had foretold Christ's second coming. See ch. 2 Peter 1:19. The apostles had commanded the Christians steadfastly to look and diligently to prepare for that day; and as there were now rising up scoffers, who ridiculed all expectation of any such thing, it was highly proper to put them in mind of what they had formerly learned. It was with equal propriety that St. Peter intimated whose apostles they were, when he took notice of the commandment which they had given. When our Lord gave the apostles their commission, he ordered them to teach men to observe whatsoever he had commanded them. St. Peter here intimates, that they had kept to that order; and that the commandment which they his apostles had delivered, was not their own, nor any other than the commandment of Jesus Christ himself: and what Christian would dare to call in question such a commandment? When men would move us from the truth or simplicity of the gospel, a careful attention to the words of the apostles and prophets will be of eminent service to keep us steady to truth and purity. 

Verse 3
2 Peter 3:3. Knowing this first— That is, either what was to happen first in order of time, or as a premise, from whence they might conclude, that they ought to remember the predictions of the prophets, and the commandments of the apostles. The last days particularlyand more immediately refer to the lastdays of Jerusalem, or of the Jewish state. See Jude 1:18-19. Archbishop Tillotson thinks, that by these scoffers are meant the Carpocratians; a large sect of the Gnostics, who denied the resurrection of the dead and future judgment, and who appeared quickly after the writing of this epistle. The root of infidelity, and the grand reason of men's scoffing at religion, is given in the last words of this verse; they walk after their own lusts. They may pretend to reason, but they are governed by sense and appetite; and they take refuge in infidelity, and scoff at religion, to make themselves easy in their vices: they are against religion, because religion is against them: they account it their interest that the gospel should not be true; for if it be true, their case is desperate: but it is the interest of every good man that it should be true; and the more any one searches with a well disposed mind, the more will its truth and evidence appear. 

Verse 4
2 Peter 3:4. Where is the promise of his coming?— The promise is here put for the thing promised. The meaning of the question was, "Where is the promised advent of Christ? What proof or sign is there of his appearing again?" By this question these scoffers intended to insinuate, that there was no hope or prospect of his coming again; and that, as it was so long delayed, the promise was vain and delusive, and would never be accomplished. 

Verse 5
2 Peter 3:5. For this they willingly are ignorant of— It is probable, that these scoffers had once been Jews, and afterwards professed Christians; and consequently their ignorance in this point must needs have been wilful and affected. They prevaricated in their inquiry, or did not duly attend to and regard the Scriptural account of the flood, with the causes of it, whichthey knew; nor the intimations given by Christ, and his apostles, of the dissolution of the present world by fire. 

Verse 6
2 Peter 3:6. Whereby— Δι ων, by which things; that is, by the heavens and earth being of such a constitution. 

Verse 7
2 Peter 3:7. But the heavens, &c.— Not only the ancient Jews, but the Stoics, and other philosophers among the Heathens, held that the world was to be destroyed by fire. It was also intimated by some, both of the Greek and Latin poets. By the same word, means, "The same wise will and appointment of God, revealed in his word, which originally constituted the heavens and the earth, 2 Peter 3:5." Some would read the next clause, Are treasured up for fire, reserved against the day of judgment. There seems to be a particular reference in these words to the promise which God made to Noah; namely, that he would destroy the earth no more by a flood, Genesis 9:11-15. 

Verse 8
2 Peter 3:8. One day is with the Lord, &c.— "I have taken notice, that the scoffers are voluntarily ignorant of, or inattentive to these things. But as to the distance of time, with which they insult you, be not you ignorant of, or inattentive to this one thing; namely, that one day is with the Lord as a thousand years, and a thousand years as one day.It makes no differencewith God, whether the thing which he has engaged to do is to be performed now, or a thousand years hence: he will as certainly and punctuallyaccomplish it; and time makes no alteration, as to his wisdom, goodness, power, or veracity." This was a proverbial expression among the Jews, (see Psalms 90:4. Sirach 18:9, &c.) and was plainly intended to signify, that no finite duration bears any proportion to the eternity of God. Plutarch has a passage exactly parallel to it, in his discourse "On the Slowness of the divine vengeance." It may be proper just to observe further, that if St. Peter had been speaking here, as some suppose, of the destruction of Jerusalem, which happened within three years, it is not likely that he would have talked of a thousand years. The most natural answer to the scoffers, if they had inquired about that event, would have been, "It is just at hand; the Jewish war is broke out; and by many of the signs and forerunners of it, you may be sure that the desolation thereof draweth near." 

Verse 9
2 Peter 3:9. The Lord is not slack concerning his promise— He may be called slow or slack, who has it in his power, and yet does not perform a thing at the proper time; but that cannot be said of God, who is perfectly wise, true, powerful, and good. The apostle, by some men, refers to the scoffers mentioned 2 Peter 3:3-4. To us-ward, means, "To us mortal men in general." It is expressed here both negatively and positively, and in the most general terms concerning mankind, that God is not willing that any should perish, but that all should come to repentance; and we may depend upon it that God is sincere and in earnest: he does not tantalize poor, helpless, miserable man; he has no secret will contrary to, and incontinent with his revealed will; but is a God of truth, and detesteth all falsehood and insincerity. See Ezekiel 18:23; Ezekiel 18:32; Ezekiel 33:11. 1 Timothy 2:4, St. Peter shews us in this verse, that the delay of the final judgment is designed for the general good; and implies no backwardness in God to accomplish what he has promised, nor any uncertainty as to that grand event. See Romans 2:4. And hence it appears evidently, that God hath not absolutely decreed the damnation of any man; but men, by their own folly and wickedness, bring upon themselves misery and destruction. 

Verse 10
2 Peter 3:10. But the day of the Lord will come— The last great day of general judgment will come, when it is least of all expected. See Matthew 24:43-44. The passing away of the heavens, here means the same as by their being dissolved by fire, 2 Peter 3:12. The word ' Ροιζηδον signifies, with a very loud and terrible noise; with a sound resembling that of a great storm. In this place it more particularly denotes the horrid crackling noise of a wide-spreading fire. The plain interpretation of the next clause is, "As the old heavens and earth were destroyed by water, so the present heavens and earth, and even the elements, the first principles or constituent parts of them, shall be destroyed by fire: that dreadfully spreading fire will carry all before it:all the works of God upon earth; all the works of man also, shall be involved in one common heap of ruin." 

——The cloud-capp'd towers, the gorgeous palaces, The solemn temples, the great globe itself. Yea, all which it inherit, shall dissolve; And, like the baseless fabrick of a vision, Leave not a rack behind. 

Verse 11
2 Peter 3:11. Seeing then that all these things shall be dissolved— Some would read this and the following verse thus; As then all these things are to be dissolved, what sort of persons ought you to be?—Even such, as by a holy conversation and pious life shew that you expect, and eagerly desire, or aspire after the coming, &c. These words are St. Peter's practical improvement of the foregoing doctrine concerningthecertain,sudden,andterriblecoming of Christ to judgment. If the whole frame of heaven and earth shall be so wonderfully changed, and a new world made, how great a degree of purity should they labour to attain, who expect to live in this new world? The word rendered melt, is a metaphor taken from metals dissolving in the fire, or wax before the flame: so will the fierce and spreading fire of the last day melt down this globe, and its surrounding atmosphere. Dr. Burnet in his Theory, vol. 2: p. 30 having considered the antiquity and universality of this opinion, "That the world is at last to be destroyed by fire," says, "We have heard, as it were, a cry of fire, throughout all antiquity, and throughout all the people of the earth: let us then examine what testimony the prophets and apostles give to this ancient doctrine of the conflagration of the world. The prophets see the world on fire at a distance, and more imperfectly; as a brightness in the heavens, rather than a burning flame: but St. Peter describes it as if he had been by, and seen the heavens and earth in a red fire, heard the cracking flames, and the tumbling mountains: the heavens shall pass away, &c. This is as lively as a man could express it, if he had the dreadful spectacle before his eyes." 

Verse 13
2 Peter 3:13. Nevertheless, we, according to his promise, look, &c.— That is, "Though the present frame of things shall be dissolved by fire, yet we look for another, a more durable and perfect state; new heavens, and a new earth—new and everlasting abodes, which the divine mercy will then open to our enraptured view, into which it will conduct us, and in which, perfect righteousness, holiness, and felicity shall dwell for ever." Revelation 21:27; Revelation 22:14-15. As St. Peter had a revelation from Christ, that he would create new heavens and a new earth, he might justly call that his promise; but the patriarchs and believing elders were not without the expectation of such felicity. See Genesis 17:7. Daniel 12:2; Daniel 12:13. Matthew 22:31-32. Acts 3:21. Hebrews 11:10 - 

Verse 14
2 Peter 3:14. In peace, without spot, and blameless— By the words in peace, some understand that they should be at peace with their own consciences; others, that the Christians should be at peace with one another, or with mankind in general. But it seems more likely, that St. Peter means they should endeavour to be found at last in peace with their great Judge; and that, by endeavouring in this life, under divine grace, to be without spot and blemish. The corrupt Christians are called spots and blemishes among the Christians at their love-feasts: in opposition to such a character, the true Christians were to keep themselves without spot or blemish. See 1 Peter 1:19. 

Verse 15
2 Peter 3:15. And account, that the long-suffering of our Lord is salvation;— They were not to account the long extended patience of God as any sign of an unreasonable delay, or as implying any the least danger of his never coming to judge the world, and make the righteous perfectly happy; but as a proof of his goodness, and as giving men an opportunity to work out through his grace their own salvation. It is a matter of some difficulty to determine to which of the epistles of St. Paul St. Peter refers in the last clause of this verse. Several take him to mean the epistle to the Hebrews; others, the epistle to the Romans. In favour of which last opinion it should be observed, that the epistleto the Romans was written to Gentile Christians, and that it was St. Paul's way to send copies of his letters to other churches besides those to which they were originally directed: (see Colossians 4:16.) And others think, that as St. Peter directed his epistles to the Christians dispersed in Asia Minor, St. Paul's epistles to those in the same country, namely, the Galatians and Ephesians, are referred to.—Doddridge paraphrases the words thus: "The passage to which I refer, is in a letter immediately directed to the Romans; but it may be considered as designed for you, and for the general use of all Christians." I look upon this passage, says he, as a very instructive admonition to all Christians, to consider St. Paul and the other apostles as writing to them, in their epistles, so far as a similarity of circumstances will admit. In which view it is of infinite importance, that we should esteem them as written to us, in like manner as St. Peter tells us even the ancient prophets considered the great subjects of which these epistles treat, as relating to them. 1 Peter 1:10-12. 

Verse 16
2 Peter 3:16. In which are some things hard, &c.— "In which epistles of his are some things, &c." And it is most true, that in St. Paul's epistles there are some difficult points, which were greatly abused and perverted even in that age, and which have been perverted by unstable men in almost every age since; such as those of free-grace,—election,—reprobation, &c. This is no reflection at all upon St. Paul or his epistles, or upon his manner of writing: some objects are more difficult than others, and it requires more study and attention to understand them. They maybe expressed with the utmost justness and propriety, and as perspicuously as the nature of the things treated of will bear; and yet, to hasty and inconsiderate readers, they may have things in them hard to be understood. The most judicious writers are often the most profound; but then they will bear a second or third reading; and the more they are studied, the more they are esteemed. This is the glory of St. Paul's epistles, in the estimation of all who have examined them with care and attention in humble dependance on the Divine blessing. The expression, στρεβλουσιν, wrest, or put to the torture, plainly implies, that violence is done by these bad men to some passages of scripture, to make them speak an unnatural sense, which may answer their own purposes: and truly he must know little of the history of theological controversies, who has not observed many deplorable instances of this. 

Verse 17
2 Peter 3:17. Ye therefore, beloved,— Beza observes, that St. Peter does not say here, "Abstain from these obscure scriptures; choose out only certain chapters; leave the rest either to the more learned, or the more curious; expect new revelations, and suffer the tares in the mean time to grow;—for who art thou that judgest?" Nor, finally, does he say, "Be content with implicit faith in mother church." These are the sayings of Antichrist: and his followers; whereas the apostle of Christ says, Seeing ye now know these things, &c. Dr. Heylin renders this verse, Since therefore, my beloved, you are forewarned of these things, be upon your guard, that you may not be seduced by those profane men; but persist, and grow in grace, &c. 

Verse 18
2 Peter 3:18. But grow in grace, and in the knowledge, &c.— "But to help you against all declensions and revolts, let it be your earnest prayer and endeavour, in the use of all proper means, to be progressive in daily exercises and increases of every Christian grace, as also in an abiding sense of the free love and favour of God, according to the gospel; and in a clear, judicial, practical, and experimental acquaintance with the person and offices, doctrines, promises, and commandments of our divine Lord and all-sufficient Saviour Jesus Christ, and with your own personal interest in him: to whom be ascribed, as is most justly due, all adoration, worship, and honour, henceforth and for ever. May we sincerely add, in testimony of our approbation and assurance of its being so, Amen!" 

Inferences.—Who is there that can be so sluggish and lethargic as not to be, in some measure, awakened and alarmed by the awful views here given, of the dissolution, as well as the creation of the world, by the word of God! Who must not even tremble, when he turns his eye back to the dreadful ruin brought on it by the universal deluge; when that element, which had been, and is, the means and instrument of life to the whole animal creation, became, at the divine signal, the means and instrument of death! Who can be unaffected, when he seriously reflects on the heavens passing away with a great noise? on the elements melting with fervent heat? on the burning up of the earth, and all things therein? Let scoffers, who walk after their own lusts, madly deride the promise of his coming; let them deliver over their taunts and insults to each other through the succession of a thousand years; were his coming at a distance still more remote, they who have any just impression on their minds of the eternity of God, or of the immortality of the human soul, would discern the important day of final retribution as immediate and present to their view. While they scoff and deride the tremendous reality, let us hear the declaration of its approach with the profoundest attention; and let our souls enter deeply into the alarming and important reflection. If indeed we look for such great things as these, what manner of persons might we to be in all holy conversation and godliness, that we may be found of him in peace, without spot or blemish? And if we desire this blessedness, (as who can fail earnestly to desire it, who has a firm and steady persuasion of its reality?) can we possibly live in tolerable composure, if we have little or no reason to conclude we shall obtain an interest and share in it? Let us be all concerned that we may grow in grace, and in the knowledge of our Lord and Saviour; by the increasing knowledge of whom every grace will be greatly revived and strengthened. On these lively and important subjects of meditation let our thoughts frequently dwell; and let us endeavour, that the sentiments which result from them, may be wrought in our hearts, and controul our lives. And as for those hard sayings, which occur, either in St. Peter or St. Paul, or any other sacred and inspired writer, let us neither wrest and torture them to our own mischief and destruction, nor be so curiously and sedulously diving into their meaning, as to neglect these and the like plain and serious admonitions, this sincere milk of the word, that we may grow thereby. May all the powers of our souls be exerted in securing their deliverance from the wrath to come, that so the patience of God, and his long-suffering towards us, may indeed prove salvation. And if that be indeed the case, the light of heaven will mightily illustrate those mysteries both of the divine Word and Providence, which our weak and defective organs of vision have not enabled us clearly to discern and unfold; while, by the comparatively fainter, though in itself glorious light of revelation, we are guided through this dark and gloomy valley. 

REFLECTIONS.—1st, The apostle sets forth his design of writing both these epistles. This second epistle, beloved, I now write unto you; in both which I stir up your pure minds by way of remembrance, that you may be guarded against the arts of deceivers, and that ye may be mindful of the words which were spoken before by the holy prophets, and of the commandment of us the apostles of the Lord and Saviour, who, in perfect conformity with the inspired penmen of the old scriptures, as in other things, so particularly with regard to the coming of the Lord to judgment, have forewarned, and admonished you. Knowing this first, that there shall come in the last days scoffers at revelation, and all its glorious and distinguishing doctrines; walking after their own lusts, given up to sensuality and brutish appetites; and, with daring infidelity, and defiance of the divine declarations, saying, Where is the promise of his coming, so much talked of? when is this Jesus of Nazareth to come and take vengeance on his enemies? for since the fathers fell asleep (say they), during so many hundred years, all things continue as they were from the beginning of the creation. Thus they vainly argue; and, because judgment is not speedily executed upon the workers of iniquity, they would conclude there is nothing to be feared. For, though the scripture assures them that God hath already manifested his righteous wrath by the general destruction of an ungodly world, this they willingly and wilfully are ignorant of, that the heavens were of old created by the almighty Word, and the earth standing out of the water and in the water, rising from the abyss of waters which covered it at the first, moistened still by this element, and compacted together, and surrounded with waters above, and full of water in its bowels; whereby the world that then was, being overflowed with water at the general deluge, perished, and the scoffers of that day met their righteous doom. But the heavens and the earth which are now, by the same almighty word are kept in store as treasures, reserved unto fire against the day of judgment, and perdition of ungodly men. And however scoffers of this day may despise God's warnings, yet evident marks which still remain of what he hath done by the deluge, are speaking evidences of his power to fulfil a more terrible denunciation, when his fire shall descend, and a general conflagration ensue,—a day, which will spread terror and dismay through the ungodly world, and too late convince those infidel mockers, that it is a fearful thing to fall into the hands of the living God. 

2nd, The apostle, having warned them against the scoffers, encourages the saints of God to expect their Lord's second coming. 

1. He will surely come. But, beloved, be not ignorant of this one thing, that one day is with the Lord as a thousand years, and a thousand years as one day. Though we measure time by succession, the past, the present, and the future appear, to the eternal God, in one comprehensive view, and as nothing compared with his eternity. The Lord is not slack concerning his promise (as some men count slackness,) too impatient for his appearing, but is long-suffering to us-ward, not willing that any of the human race should perish, but that all should come to repentance, and be saved by grace through faith,—the only possible way of salvation. Note; (1.) The great design that God hath in view, is the salvation of all those who will yield to be saved by grace through faith. (Ephesians 2:8.) (2.) The way in which we can meet the Lord with comfort is, by being converted and turned to him now by faith: the impenitent and unbelieving must assuredly perish. 

2. He will come suddenly. But the day of the Lord will come as a thief in the night, with such a terrible surprise to an ungodly world; in the which the heavens shall pass away with a great noise, when nature in convulsions shall utter her expiring groans, and the elements shall melt with fervent heat, dissolved amid the universal conflagration; the earth also, and the works that are therein, shall be burnt up, and not a wreck remain of all its glorious structures. 

3. What influence ought such an expectation to have upon us? Seeing then that all these things shall be dissolved, what manner of persons ought ye to be in all holy conversation and godliness? How dead to the world, how loose to its enjoyments, how patient under the present momentary afflictions, how wholly engrossed with one great concern, to secure a happy part in that eternal world whither the faithful are going, looking for, and hasting unto the coming of the day of God, keeping it abidingly in view, and living in a constant preparation for that solemn hour, wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat? Note; It is the character of a disciple of Jesus, that he is ever looking for his Lord's return, as the glorious hope which animates him for every duty, and supports him under all his trials. 

3rdly, We have, 

1. The Christian's expectations when this heaven and earth shall be dissolved. Nevertheless, we, according to his promise, look for new heavens and a new earth, wherein dwelleth righteousness, even that blessed abode which the infinite love of God hath prepared for the faithful; where nothing shall ever enter which defileth, and where their bliss and glory will be eternal. 

2. He exhorts them, in the prospect of such an inheritance, 

(1.) To be faithful in their holy profession. Wherefore, beloved, seeing that ye look for such things, be diligent in the use of every appointed means of grace, and in all holy watchfulness, that ye may be found of him in peace, possessing a sure interest in his love, without spot of sin, and blameless in his presence, through the Blood of the covenant and the efficacious influences of the Spirit of God. 

(2.) Patiently to persevere, though the time should be distant. And account, that the long-suffering of our Lord is salvation, and that the reason of his delay is, that nothing may be left undone, that is consistent with all his moral perfections and with the moral agency of man, for the salvation of mankind: even as our beloved brother Paul also, according to the wisdom given unto him, hath written unto you; as also in all his epistles, speaking in them of these things, of God's long-suffering, and the coming of the Lord to judgment; in which doctrines are some things hard to be understood, being of a sublime and spiritual nature, which they that are unlearned and unstable, who are not divinely taught of God, and whose principles are fluctuating and unsettled, wrest and distort from their true meaning, as they do also the other scriptures, unto their own destruction. Note; The more dangerous it is to be ignorant in the scriptures, the more diligently should we search them, and pray God to enlighten our minds that we may be made wise unto salvation. 

(3.) To beware of all deceivers. Ye therefore, beloved, seeing ye know these things before, that Christ will surely come and take vengeance of the ungodly, beware lest ye also, being led away with the error of the wicked, by their flatteries and seductions, fall from your own steadfastness, and depart from the purity of that gospel, which you have hitherto so nobly maintained. Note; (1.) When deluding teachers are at work, we need be deeply on our guard. (2.) They who fall into erroneous principles, grow soon unsettled in their practice, and shew the baleful influence of this poison. 

(4.) To advance in the divine life. But grow in grace, and in the knowledge of our Lord and Saviour Jesus Christ, gaining a deeper and more experimental acquaintance with his love, a more unshaken dependance upon him, and an increase of every divine and spiritual disposition in consequence thereof. 

3. He concludes with an ascription of praise to the divine Redeemer. To him be glory both now and for ever. May every creature in heaven and earth unite m ceaseless worship, praise, and adoration to the great Immanuel! Amen! 

*.* The Reader is referred to the different Authors mentioned often already. 

